More complex was the filiation between the eighteenth-century vision of society as the result of a voluntary contract between men, and the utopian socialists' organic conception of the social bond. Although seemingly contradictory, both assumed that social organization was highly malleable. The utopian form flourished in the later eighteenth century, and displayed then some novel features. One of these was a deep commitment to universality. Most previous utopian writings had stressed the singularity of the ideal society they depicted rather than its generic character. Thomas More, the creator of the genre, had named his utopia from the Greek ou and topos, meaning negation and place respectively. Utopia was not only singular, it was literally to be found nowhere. His utopia was intended not as a positive example, but as a critique of the existing social order. Only such a purpose could explain why a fervent Catholic such as More would assigned so many pagan habits to the citizens of his Utopia. Through their search for universality, eighteenth-century utopias began to acquire a new meaning. They came to represent models to be imitated all over the world. The broadly egalitarian perspective of the Enlightenment anthropology regarding physical and moral dispositions played a role in this shift. Utopia could be truly universal, since the fundamental needs and capacities of men were the same everywhere. 5 
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An important consequence of this shift from singularity to universality, from nowhere to everywhere, was a gradual displacement of utopian into history. 6 Whereas had previously been described as contemporary kingdoms, now they were often 
THE PROPHETS OF A NEW GOLDEN AGE
The three founding figures of utopian socialism, Claude Henri Saint-Simon 
TOWARD A RELIGION OF HUMANITY
The part played by the utopian socialists in the emergence of notions and themes that were to become fundamental for the social science must not lead us to disregard the most extravagant features of their doctrines such as their intention to replace Christianity by a new religion. While religion was not prominent in SaintSimon's early writings, it merged as essential in his Nouveau Christianisme, published the year of his death. 10 As for Owen, he turned to Spiritualism rather late in his life. The religious dimension was nevertheless an important aspect of early nineteenth-century utopian socialism. Saint-Simon's, Owen's and Fourier's disciples were in that respect even more radical than their masters, with their various attempts at the creation of new cults. Although often inspired by the Catholic hierarchical order and by its appealing ritual, the new religions differed from Christianity in avoiding worship of a remote god. Humanity and its achievements, or, in the SaintSimonian case, a pantheistic association between humanity and the rest of the universe, were to replace the former Christian deity.
The project to create a religion of humanity was to a large extent a consequence of the ambition to establish a new organic order, to restore a true community transcending individual differences and interests. Such a goal could not be achieved merely by appealing to the intellect, since the majority of men is ruled by their hearts and not their minds. This view had already been articulated at the very beginning of the nineteenth century by Chateaubriand in his Génie du Christianisme.
In the utopian socialists' perspective, only religion could fill the gap between the general and abstract understanding of the elite and the more intuitive and emotional capacities of the people. Spreading efficiently a new social credo in order to insure its observance was not however the only issue at stake. At a more profound level, it was also a matter of reconciling man's intellectual and emotional nature. Neglected at first by Auguste Comte, such an objective was to play a greater role after his encounter with Clotilde de Vaux around 1842. Like Saint-Simon, Owen, Fourier and their disciples, the creator of Positivism would then start the transformation of his philosophy into a religion 11 .
The unity of culture was also at stake, a unity that was jeopardized by the growing gap between the exact sciences and other types of cultural productions. In In an industrial world in which the exact sciences and their technological applications were gradually replacing religion as the ultimate source of spiritual legitimacy, while being unable to retain its emotional appeal, one may even wonder whether the social sciences were not attempting to occupy an intermediary position between pure scientific reason and feelings. The utopian socialists had precisely tried to fill this position at the beginning of the nineteenth century. The synthesis of scientific rigor with emotional fulfillment remained a concern of the social sciences.
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RESHAPING EDUCATION, FAMILY AND SEXUALITY
For the utopian socialists, science and action were intimately linked. This link was especially present dealing with subjects such as education, family and sexuality.
Regarding education and family, Owen and Fourier were more radical than Saint-Simon, since they proposed a collective upbringing of children that would weaken the traditional family structure. In Fourier's doctrine, this structure would be further threatened by a sexual life allowing for the expression of all types of human passions.
Curiously enough, the views expressed in his Nouveau monde amoureux were generally rejected by his disciples, but exerted a profound influence on the SaintSimonians in the early 1830s.
The emancipation of women was a major concern for the second generation of utopian thinkers that claimed to follow Saint-Simon, Owen and Fourier. Most of the women attracted to utopian socialism because of its promises were soon however disappointed by the superficiality of their male comrades' commitment to their cause.
Former Saint-Simonian, Owenite or Fourierist women nevertheless played a fundamental role in the emergence of feminism as a political and social movement 16 .
Collective education and women's emancipation were part of a larger agenda aiming at a drastic reshaping of social relations. Consistent with the utopian socialists' condemnation of individualism, such a reshaping was meant to suppress or at least to weaken attachments that could impede the formation of a true collective spirit, from 
SOCIAL EXPERIMENTS AND FAILURES
The wide influence of Saint-Simon's, Owen's, and Fourier's doctrines seems quite comprehensible in retrospect, given the tensions of the early-nineteenth-century of society was based on general assumptions instead of being built on more specific material such as case studies and surveys. As a whole, one might be tempted to interpret utopian socialism as a kind of prehistory of our contemporary social sciences rather than as an early stage of their history in the strict sense. In raising issues such as the weakening of the social bond or the social importance of religion, Saint-Simon, Owen, and Fourier were probably creating an agenda for sociology rather than answering its questions.
As a more positive way to assess the role played by utopian socialism, one can observe that many of the issues it raised exceeded the scope of the emerging social sciences. The disciples of Saint-Simon for instance paid attention to the emerging notion of network. Extending their reflections far beyond the transportation networks that were developing at the time, they tended to interpret society itself as a series of interconnected networks. 24 The Saint-Simonians were interested in global issues, such as relations between the Occident and the Orient, and they did not take for granted the superiority of Europe over the rest of the world. 25 Fourier's interest in sexual liberation would become a major theme of reflection for later social scientists.
The rediscovery of Saint-Simon's and Fourier's works in the 1960s was to a large extent a consequence of this evolution.
Finally, the most unruly features of the utopian socialists' doctrines, such as Saint-Simon's or Fourier's cosmologies 26 , may also be integrated in this positive assessment. Saint-Simonians and Fourierists were included in the notes left by Walter
Benjamin for a book he never completed on nineteenth-century Paris. 27 The book was intended as a demonstration that Capitalism and the rationalization process it implied had a mythical, almost dream-like dimension. On the eve of the industrial revolution, utopian socialism was perhaps one of the best expression of this mythical dimension, a dimension that was to permeate also the emerging social sciences. If not the transmigration of souls, then the cult of progress and the belief in absolutely positive social facts as well as in permanent historical laws that could throw a light on the future of mankind, were perhaps among those founding myths.
